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Abstract. This article aims to analyze and discusses an effective religious moderation education of
multicultural education issues, religious moderation education model, and finding new solutions for
diverse students by using a qualitative approach with multi-site in private and public school East
Kalimantan. The author collects data through interviews and FGDs and explores reputable journals
and several relevant references. The findings reveal that: (1) Schools to be used as places to teach
religious moderation to diverse students and its implementation strategy through curriculum
integration in each lesson, extracurricular activities, and habituation in school and daily home
environment. (2) The religious moderation education model are formulated in the school's vision.
(3) Effective religious moderation education for diverse students includes well-designed teacher
development programs and strong school and home relationships.
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A. INTRODUCTION

Islam is the religion of the sky by bringing the teachings of the sky to ground the teachings
of his religion, then Allah sent messengers. Islam is present in the world brought by the Prophet
Muhammad SAW, who teaches humans about beauty and diversity. Islam is present as a perfect
religion that teaches about plurality and plurality (Sismanto, 2021). Islam is a religion of
simplicity, moderation, justice, and perfection, leading its followers to the right path. Moderation
is an important aspect in our daily life as taught by Prophet Muhammad SAW by perfect example.
This example has been adapted by previous Islamic scholars in their daily lives so that they
emphasize the importance of understanding the Qur'an and Sunnah based on the understanding
of previous pious predecessors. Some of the factors that cause these deviations are deviations,
misunderstandings and misinterpretations that lead to improper understanding of the concept
of moderation. All of that has given rise to misunderstandings and conflicts of interest between
us (Yabi et al,, 2014).

The teachings of plurality, multiculturalism, and pluralism, as expressed by Heru
Suparman in his research, provide the Qur'anic view on pluralism that there are no contradictory
Islamic teachings, especially concerning the Qur'an as the basis of Islamic law (Istianah, 2018;
Suparman, 2017). (Istianah, 2018)(Istianah, 2018)(Istianah, 2018)In understanding the religious
affairs of Amir Mu'allim, he gives two perceptions, firstly, religion is used as a doctrine, and
secondly, religion is a product of human understanding of religious doctrine. In this connection,
religion as a doctrine has principles, such as justice, equality, plurality, freedom, democracy, and
humanity. These principles are stable and unchanging. However, these principles must be
implemented wisely in human life. Therefore, radicalism (terrorism and jihad) related to and in
religion must be understood because religion is an ideology (Abbas, 2011; Arifin, 2016).
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Indonesia is a pluralistic country with various cultures, ethnicities, customs, religions and
languages in Indonesia (Sismanto, 2021). Indonesia consists of 34 provinces and has
approximately 17,000 islands, 250 ethnic groups, and 500 regional languages with cultures and
tribes throughout the islands spread across the archipelago (Raihani, 2020). On the one hand, the
diversity and differences in culture, ethnicity, religion and language are a gift and wealth for the
Indonesian people with very high values. However, on the other hand, if this diversity and
multiculturalism are not empowered properly, it is possible to have an impact on horizontal
friction or conflict that can crack the diversity of national and state life (Sismanto & Riswadi,
2021). For this reason, the strengthening of religious moderation education in educational
institutions, between communities, intra-communities and communities with the government
continues to be strengthened by various activities and programs.

Indonesia has a history of horizontal conflicts, which started from friction between
individuals and tribes in Ambon, Poso, and other places (Salamun, 2014). Various conflicts that
started from conflicts between various beliefs surfaced in recent decades. These problems
require open dialogue and cooperation between religious communities to contribute towards
maximum harmonization, provide benefits for inter-religious adherents, and advance the nation.
All religious adherents individually and in communities must be actively involved in collaboration
and dialogue in various fields of study. Although dialogue and cooperation must have vertical
support and responsibility to God, they must also lead to the goodness and benefit of humanity
as wide as possible, beyond the limits of understanding, belief, religion, ethnicity, race, nation,
and culture (Aesah, 2020).

Several cases and conflicts with racial nuances, both religion and ethnicity, need to find the
right solution by strengthening religious moderation. Umi Sumbullah, in her research, revealed
that efforts to support the creation of religious harmony are the existence of a positive attitude,
awareness, and willingness to understand each other and share roles. The religious elite in the
city of Malang admits that things that can interfere with inter-religious harmony are ego claims,
fanaticism and exclusivism (Sumbulah & Al Aluf, 2015). All religious adherents must be willing to
collaborate and dialogue in social studies, economics, political culture, quality of human
resources, and others (Zaprulkhan, 2018).

Previous researchers have conducted several studies on religious moderation education. A
study to elaborate on student development, understanding and practice of Islamic moderating
personality at the Malaysian Higher Learning Institution (MHLI)(Yaakub et al., 2019). Influential
political science literature argues that the integration of radical political parties in the political
system leads to their moderation. These parties traded their ideological platforms for electoral
viability and political legality. Radicals become moderate through strategic interests (Tezclir,
2010). The development of radical understanding and attitudes has penetrated the campus
world, which needs to be addressed by including religious moderation and understanding of
Islamic religious education learning at State Universities in implementing anti-radicalism
education. The study results indicate that the values of religious moderation have been integrated
into learning at State Universities through materials related to tolerance, brotherhood, and the
concept of Islamic teachings as the religion of rahmatan lil 'alamin (Herlinawati, 2020)

While tracing the results of several research studies on the implementation of moderation
education, such as; in Early Childhood Education, to increase the physical, intellectual, social,
emotional growth of early childhood under three years in Indonesia (Hasan & Suwarni, 2012), in
high school (Budirahayu & Saud, 2021), at the boarding school (Raihani, 2012), in junior high
school (Salamun, 2014), and the implementation of local wisdom-based multicultural education
in Indonesian elementary schools (Noor & Sugito, 2019). Schools also encourage harmony among
people from various cultural and religious backgrounds (Budirahayu & Saud, 2021; Masry-
Herzallah & Amzalag, 2021). On the other hand, local culture can be a very effective tool in the
learning process and transfer the values of religious moderation to students (Maimun et al,,
2020). The more students learn cultural and national values, the easier it will be for students to
contribute to society in the future (Geng et al., 2020). Moral education in a multicultural society
should go beyond the indoctrination of prescribed values (Balakrishnan, 2017).
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Considering that no research examines the effectiveness of the model of religious
moderation education in schools for diverse students, then. This paper focuses on the issues of
religious moderation education in educational institutions, how effective models of religious
moderation education are, and how to find solutions offered in religious moderation education.
Thus, this research becomes important for schools to reflect the diversity of students in the school
environment. The importance of this research is that the research is included in research that
focuses on Islamic education researchers. Although it has been practised for a long time, the facts
show that the phenomenon of religious moderation education in building a tolerant culture
through fun, innovative multicultural learning and methods that follow the characteristics of the
school.

B. METHOD

This research uses a qualitative approach with a multi-site type, which requires the
researcher to involve several places and research subjects at once (Bogdan & Biklen, 1982; Taylor
et al,, 2016). In designing this research, researchers involved private elementary schools and
public elementary schools in East Kalimantan. The location selection was based on several unique
considerations, accommodating religious moderation education, and Islam as the majority
religion in schools. From these various places and subjects, the researcher collected some data
through interviews, observations, FGDs, and document checking.

Furthermore, this interview technique is aimed at Islamic religious education teachers and
other parties who are indirectly involved, such as foundations, school principals and vice-
principals of the curriculum section, committees that are intended to collect data as follows: (1)
Stakeholder experience in implementing moderation education religious; (2) problems faced by
stakeholders in implementing religious moderation education; (3) The potential of stakeholders
to develop educational values of religious moderation. While the documents were studied,
including the lesson plan syllabus, worksheets distributed in class, student assignments, and
sample exam questions. In addition, the FGDs conducted in this study were more focused on
examining the findings of several competent parties in this field.

C. RESULTS AND DISCUSSIONS
1. Religious Moderation Education Issues in Educational Institutions

With more than 250 million inhabitants, consisting of more than 13,000 islands - large and
small, Indonesia is the largest archipelagic country globally. Indonesia is a country that is very
diverse in ethnicity, culture, and religion or belief. Muslims make up the majority among
adherents of other religions, including Christianity, Hinduism, Buddhism and Confucianism. For
a long time, Indonesia has been described as a country with a good record of diversity and
tolerance (Sismanto, 2021a). However, this does not mean eliminating events that have damaged
Indonesia's reputation. Ethnic and religious conflicts have sparked inter-group disputes and
urgently need attention (Raihani, 2020). Meanwhile, Aesah said that the lack of tolerance and
mutual respect among the nation's citizens contributed to conflict and division in Indonesia. For
this reason, the existence of a community that can respect and tolerate each other will foster a
sense of unity in the Indonesian nation, which consists of various ethnic groups, customs, and
religions (Aesah, 2020).

One of the teachings of Islam is to teach the role and ethics of the association of Muslims
with other religions. The role of Muslims is not only in the community or government but also in
educational institutions. Indonesia, which has a typology of a pluralistic society with various
tribal and religious customs, provides a demographic bonus. However, on the other hand, this
population diversity provides the potential for friction between religious communities in the
community and the educational environment (Sismanto, 2021a). Even in the Qur'an, Allah SWT
also confirms the statement of human origins, which are very diverse. "O humankind, indeed we
have created you from a male and a female and made you into nations and tribes so that you may
know one another. Verily, the most honourable of you in the sight of Allah is the one who is most
pious among you. Verily, Allah is All-Knowing, All-Aware." (Surat al-Hujurat/49:13).

Multicultural education is education related to diverse cultures, so that the presence of a
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developed curriculum must be able to accommodate cultural differences (Slamet, 2019). The
understanding of religious moderation must be understood as a religious attitude balanced
between the practice of one's religion (exclusive) and respect for the religious practices of others
with different beliefs (inclusive). This balance or middle ground in religious practice will
undoubtedly prevent us from being excessively extreme, fanatical and revolutionary in religion.
Religious moderation is a solution to the presence of two extreme poles in religion, the ultra-
conservative or extreme right on the one hand and the liberal or extreme left on the other
(Penyusun, 2019, p. 18).

One of the problems is social injustice in the context of education. Different school settings
and found that not every student is treated the same. For example, religious minorities students
experience discrimination in access to their religious teachings and deprivation of their religious
practices at school. The minority referred to here does not mean those with a small number of
religious residents, but minorities in certain places such as Muslims in Central Kalimantan or even
in a micro-scale context in the school environment. In public schools in Batam, the principal
issued a policy to limit the number of students from ethnic and religious backgrounds with the
teacher's approval. Another example of social injustice is found in schools by contrasting the
image of academic majors (Raihani, 2020). These forms of discrimination at the school level will
negatively impact if they are carried out massively and continuously for school members,
especially students. For this reason, the elimination of all forms of discrimination in the
educational environment is a must.

Schools are educational institutions that are very appropriate to be used as a vehicle to
teach religious moderation to students. Factors that influence multicultural education include the
form of a supportive curriculum, the teacher's age, the subjects taught, the relationship between
the teacher and the subject, and the curriculum (Kusa et al., 2014). The characteristics of religious
moderation can be reflected in curriculum objectives, content, learning situations and evaluation.
Curriculum design has multicultural characteristics if the goal has student characteristics such as
understanding human rights and respect for different views, the content consists of several
subjects such as human rights and citizenship, learning situations offer different groups (Demir
& Yurdakul, 2015). Implementing religious moderation education for homogeneous students,
such as in madrasas and public schools, is different. Religious moderation education has become
necessary in educational institutions with heterogeneous students, especially in terms of beliefs.
The values of religious moderation taught in schools will be more easily practised in social life
among these heterogeneous students. However, this is not the case with homogeneous madrasas.
The development of multicultural values in madrasas requires its concepts and strategies
(Raihani, 2020).

The implementation of multicultural education carried out by the Madrasah Pembangunan,
Ciputat, Tangerang is not new because multicultural values have been taught in many subjects.
The values of religious moderation were developed and introduced and needed by Madrasah
Pembangunan students to deal with a heterogeneous society such as tolerance, empathy,
cooperation, and the four main attributes of Muhammad Rasulullah (sidig, amanah, tabligh,
fathonah). Other values include trust, quality of work and competitiveness (Murtadlo, 2014). The
implementation strategy can be done through the integration of the learning curriculum, or it can
also be done by being integrated into extracurricular activities. The practice of religious
moderation can be carried out together. For example, research conducted by Sulistyowati et al.
took the background of SMA Yogyakarta. When praying together before the National
Examinations were collected in one room and usually guided by a Muslim teacher. Although the
model and procedure for requesting prayer are delivered in an Islamic way, in leading the prayer,
the Muslim teacher conveys to the prayer participants to join together the prayers that are being
said based on their respective religions and beliefs. Students are grouped according to their
religion by entering their respective rooms for a special prayer request. Christian teachers guide
Christian students, Catholic teachers guide catholic students, and Hindu teachers guide Hindu
students (Salamun, 2014).

2. Religious Moderation Education Model for Diverse Students
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The school that the researcher uses as the research location is a multicultural school. It can
be used to find conceptual buildings to construct religious moderation education, formulated
through school leadership meetings. The development of religious moderation education consists
of; (1) the school's vision and mission; (2) curriculum; (3) leadership and management; (4)
culture; (5) student activities; and (6) the cooperation of the wider community. The following
picture can be viewed in detail to clarify the elements that influence religious moderation
education in schools.

School Vision and Student activities

mission \

Curriculum

Religious Culture
Moderation

Education

Leadership and
management

Society / Parents

Figure 1. Elements involved in the development of religious
Based moderation education model on the
picture above,

the

development of religious moderation education begins with school meetings. Foundation
administrators and school stakeholders attended the meeting. Principals, teachers, and
representatives of parents were also present at this meeting. Religious moderation education in
its implementation is formulated by the principal, who can develop its vision and mission. The
school principal has the authority to determine the policy direction for the development of
religious moderation education in the school he leads; Of course, the formulation of ideas and
models of religious moderation education is through annual meetings with teachers and
representatives of parents or stakeholders. According to Raihani's findings, the school's vision
and mission are the directions and guidelines for multicultural education (Raihani, 2018). Raihani
added that Principal leadership has several aspects in realizing the school's vision and mission.
At the same time, the manager ensures the stability of the process by carrying out its
administrative functions.

The quality of curriculum and teaching is at the core of the process and provides a key
resource for understanding cultural diversity and developing multicultural attitudes. The goals
and content of the curriculum that explicitly contains the teachings of multiculturalism reflect the
school's vision, and learning facilitates the achievement of these goals. The curriculum can be a
reference and guideline for education implementers, especially teachers, in managing teaching
and learning activities. Teachers at schools and parents can also see the curriculum that can be
used as a guide to guide their children to study at home. The existence of a curriculum will also
assist the principal in supervised learning. Likewise, for the community, looking at the curriculum
can be used as a foothold to help realize the learning process in schools.

Differences in backgrounds, thoughts, and actions should be seen as strengths and assets
rather than shortcomings to be corrected. The diversity of student backgrounds requires the
application of a curriculum that incorporates diverse cultures and groups. By providing students
with a deeper understanding of core values as they are manifested and instilled in different social
and ethnic groups, an effective educational curriculum can create a learning environment that
accepts and tolerates differences. There are various ways to align educational curricula with the
learning processes found among diverse students (Cline & Necochea, 1996).

The quality of the learning process is about teaching with the right pedagogical and
technical skills. Teachers have wholehearted values of respecting the uniqueness and needs of
each student. In Sismanto's opinion, the teacher's teaching style must follow the student's
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learning style (Sismanto, 2016). A quality learning process will not be achieved without
continuous professional development for teachers and other staff to increase their capacity
(Sismanto, 2021b). In addition, qualified teachers can create a supportive culture for children to
live together and in diversity. According to multicultural education, deliberate and explicit action
to create rituals, norms, and standards must be taken to build a school culture that supports
diversity. It can be done through student activities both inside and outside the program (Raihani,
2018). Student activity is an important element of this approach because it is at the core of the
school process through which knowledge, skills and values are acquired. Therefore, schools have
arole in maintaining diverse student relationships (Harjatanaya & Hoon, 2020).

So, religious moderation education carried out by schools has a role in shaping the nation's
character, which has the task of preparing the potential of all school members, in this case,
students, to appear and get used to good behaviour. Based on research findings through
interviews, religious moderation education teaches and instils the importance of respecting
cultural differences, customs, languages and respecting human rights as citizens based on Islam.
In every subject, the values of religious moderation are needed. In addition, there needs to be
extracurricular performances/events that show differences but unite.

3. Finding New Solutions

Based on the research findings, a new solution can be used as a critical point in religious
moderation education. The foundation management and school principals as leaders must
formulate policies in the form of the vision and mission of religious moderation education, which
are implemented in various school programs. These school programs can be in religious
moderation education in the curriculum, extracurricular activities, and habituation of students'
daily programs in the school and home environment. In line with the findings of Raihani's
research, the vision, mission, and leadership of school principals play an important role in
religious moderation (Raihani, 2020).

The strategies and techniques used by teachers in the religious moderation education
curriculum for students are diverse. First, ask parents to provide their own family stories that
reflect the values of religious moderation to strengthen and diversify the curriculum (Eberly et
al,, 2007). Second, using folklore, animated media, and heroism from around the world will allow
students to see the relationship between home and school, understand the universality of
religious moderation values, and appreciate the uniqueness of other cultures (Malla et al., 2020;
Rihatno, 2020). Third, combining many discussions and examples of various problems found
among diverse students, schools began to build bridges and connect age to the home and society,
thus benefiting both teachers and students due to a wider cross-culture (Jackson, 2004).
Developing a religious moderation education program begins with realising a universality of
human experience that must be integrated into the curriculum, students' daily habits, and
transmitting religious moderation values that reflect all social and cultural groups found in
schools.

Implementation of religious moderation education that effectively addresses student
diversity and values of religious moderation across social and cultural groups. Teachers must
embrace diversity by incorporating various cultures as an integral element of a religious
moderation program. Diverse students must fit the predetermined program. An effective
religious moderation education model suggests that the curriculum should be following the needs
of students in its design, development and implementation. Teachers should be sensitive to the
diversity of students they will meet in the classroom and recognize it as a process of transmitting
culture and values of moderation as an integral part of a religious moderation education program.
Therefore, teachers must have the skills, strategies, and tools.

Teachers must view parents as a source of cultural wealth that can be used as learning
media to understand easily. Parents can be invited to work together in providing the sought-after
link between religious moderation education programs at school and home by complementing
the culture for inclusion in the curriculum. In this way, parents will be happy and proud to
contribute meaningfully to their children's education, creating synergies with classroom
teachers. Mutual understanding between teachers and parents when they realize that the values
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of religious moderation can unite school and home. Effective religious moderation education
addresses the social and cultural needs of diverse students to include well-designed teacher
development programs, strong school and home relationships.

D. CONCLUSION

The conclusion is based on research findings and research purposes. The model of religious
moderation education can be started from the school's vision and mission, the curriculum used,
school management and principal leadership, school culture, student activities, and community
collaboration. Religious moderation education in the context of education means that schools as
educational institutions are potential and conducive vehicles for teaching the values of religious
moderation. Even though students in a school have different backgrounds, different ethnic,
cultural, ethnic, and religious backgrounds, however, basically in its implementation, it can be
done jointly through curriculum integration and integration in extracurricular activities.
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