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Abstract	
This	study	aims	to	analyze	the	implementation	of	digital	among	
students	at	Madrasah	Ibtidaiyah	(Islamic	elementary	school)	by	
considering	 three	 principal	 aspects:	 knowledge,	 skills,	 and	
attitudes.	 The	 research	 employs	 a	 qualitative	 literature	 review	
that	 integrates	 digital	 ethics	 theory	 with	 Islamic	 values.	 The	
Kindings	 indicate	 that	 (1)	 an	 understanding	 of	 digital	 ethics	
enhances	 awareness	 of	 tawhid	 and	 instills	 a	 sense	 of	 moral	
responsibility	in	the	use	of	technology;	(2)	skills	related	to	digital	
ethics	promote	appropriate	conduct,	accountability,	and	balance	
in	 online	 interactions;	 and	 (3)	 attitudes	 toward	 digital	 ethics	
cultivate	 akhlaq	 al-karimah	 and	 muraqabah,	 which	 serve	 as	
manifestations	of	spiritual	awareness	in	the	digital	sphere.	These	
results	suggest	that	education	grounded	in	Islamic	digital	ethics	
can	develop	students	who	are	both	digitally	literate	and	morally	
conscientious.	 Consequently,	 Madrasah	 Ibtidaiyah	 plays	 a	 vital	
role	 in	 fostering	 moral	 responsibility,	 moderation,	 and	 self-
awareness	in	the	utilization	of	technology.	
	
Keywords:	
Digital	Ethics;	Madrasah	Ibtidaiyah	;	Arti9icial	Intelligence;	Islamic	
Morality	

A. INTRODUCTION	
The	development	of	digital	technology	is	now	accelerating	beyond	human	control	(Sakti,	

2024)	 .	 Elementary	 school-aged	 children	 have	 been	 using	 gadgets,	 playing	 with	 artificial	
intelligence-based	applications,	and	exploring	cyberspace	without	fully	understanding	the	risks	
(Darmayasa	et	al.,	2025)	.	This	phenomenon	raises	new	concerns:	a	generation	that	is	digitally	
skilled	but	lacking	in	ethics	(Zaskia	et	al.,	2025)	.	The	urgent	need	to	instill	this	privacy	awareness	
arises	because	students	are	vulnerable	to	becoming	victims	of	phishing	or	accidentally	publishing	
personal	data	that	can	be	exploited	by	irresponsible	parties.	(Arisanty	et	al.,	2025)	.	The	lack	of	
guidance	regarding	self-awareness	in	the	use	of	AI	exacerbates	the	risk	of	personal	data	privacy	
violations	 in	 the	 digital	 environment.	 (Kabata	 et	 al.,	 2025)	 .	Without	 strong	moral	 guidance,	
technology,	which	should	be	a	learning	tool,	can	turn	into	a	source	of	deviant	behavior,	such	as	
digital	dependency,	the	spread	of	hoaxes,	and	privacy	violations	(Amelia	et	al.,	2025)	.	

Madrasah	 Ibtidaiyah,	 as	 an	 Islamic	 elementary	 educational	 institution,	 has	 a	 dual	
responsibility,	 specifically	 educating	 children	 to	 be	 intellectually	 intelligent	 and	 have	 noble	
morals	(Romadhon,	Febrianti,	et	al.,	2024)	.	In	the	context	of	educational	digitalization,	the	role	
of	madrasahs	is	becoming	increasingly	strategic	because	it	must	ensure	that	students	are	able	to	
utilize	technology	positively	without	losing	Islamic	values	(Romadhon,	Padil,	&	Zuhriyah,	2024)	.	
The	use	of	digital	media,	learning	applications,	and	online	interactions	cannot	be	separated	from	
the	moral	dimension	(Akramova,	2021)	.	Therefore,	digital	ethics	is	no	longer	an	option,	but	an	
urgent	need	for	Islamic	education	in	the	era	of	artificial	intelligence	(Rahmawati	et	al.,	2023).	

Dabbagh	et	al.,	(2025)	emphasized	that	AI	ethics	education	should	begin	at	elementary	
school	 age.	 They	 argue	 that	 AI	 literacy	 without	 ethical	 understanding	 is	 merely	 technical	
knowledge	 devoid	 of	 human	 values.	 Elementary	 education	 must	 instill	 an	 awareness	 that	
technology	has	moral	and	social	consequences.	Children	need	to	understand	from	an	early	age	
about	algorithmic	fairness,	data	privacy,	and	the	responsibility	of	using	digital	information.	This	
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way,	 they	will	 grow	 into	a	generation	 that	 is	not	only	 technologically	 literate	but	also	able	 to	
assess	the	pros	and	cons	of	using	that	technology.	

A	similar	view	is	expressed	by	(European	Commission,	2022)in	its	Ethical	Guidelines	on	
the	Use	of	Artificial	Intelligence	and	Data	in	Teaching	and	Learning	for	Educators	.	The	document	
highlights	the	importance	of	four	key	ethical	principles:	human	agency,	fairness,	humanity,	and	
justified	choice	in	the	use	of	AI	in	schools.	These	principles	are	highly	relevant	for	implementation	
in	 madrasas,	 as	 they	 align	 with	 Islamic	 values	 such	 as	 responsibility,	 justice,	 humanity,	 and	
freedom	 of	 conscious	 choice	 (Nada	 &	 Romadhon,	 2024;	 Romadhon,	 2024).	 Digital	 ethics	 in	
Islamic	 education	 can	 therefore	 bridge	 modern	 technological	 literacy	 and	 spiritual	 values	
(Supriyatno	et	al.,	2020).	

Unfortunately,	 despite	 this	 progress,	 awareness	 of	 the	 importance	 of	 digital	 ethics	 in	
madrasahs	remains	 low.	Many	students	use	digital	devices	without	adequate	ethical	guidance,	
while	some	teachers	lack	the	skills	or	clear	guidelines	to	teach	digital	ethics	(Hasan	&	Bejiman,	
2025).	This	situation	is	exacerbated	by	limited	training	for	madrasah	teachers	on	data	security,	
AI	 literacy,	 and	 the	 principles	 of	 digital	 justice	 (Kobandaha	 et	 al.,	 2025).	 As	 a	 result,	 digital	
education	in	madrasahs	tends	to	emphasize	technical	aspects,	rather	than	the	moral	values	and	
social	responsibility	that	should	be	the	core	of	Islamic	education	(Chasbiyah	et	al.,	2024).	

Furthermore,	a	digital	literacy	gap	still	exists	between	students	with	access	to	technology	
and	those	without.	Dabbagh	et	al.	(2025)	warn	that	without	interventions	in	ethics	and	AI	literacy	
education,	this	gap	could	create	new	inequalities	in	the	digital	society.	Students	from	families	with	
limited	resources	will	be	increasingly	left	behind,	not	only	in	their	technological	skills	but	also	in	
their	ethical	awareness.	Therefore,	madrasas	need	to	position	themselves	as	institutions	capable	
of	reducing	this	gap	through	equitable,	inclusive	learning	rooted	in	Islamic	values	(Romadhon,	
Padil,	&	Tharaba,	2024).	

Digital	 ethics	 education	 in	 madrasas	 must	 also	 be	 developed	 with	 a	 contextual	 and	
integrative	pedagogical	approach	(Novita,	2023).	Teachers	can	 link	digital	concepts	 to	 Islamic	
values,	 such	 as	maintaining	 privacy	with	 the	 concept	 of	hifz	 al-'ird	 (protecting	 honor),	 using	
technology	safely	as	a	form	of	trust,	and	disseminating	correct	information	as	a	form	of	tabligh	
(	 (Sagala,	 2025).	 Thus,	 digital	 ethics	 is	 not	 merely	 taught	 theoretically	 but	 becomes	 part	 of	
students'	daily	moral	habits	 (Rahmadani,	2024).	This	approach	helps	 shape	digital	 characters	
with	morals,	in	accordance	with	the	principle	of	adab	before	knowledge	(Fardan	et	al.,	2025).	

For	this	to	happen,	teacher	competence	is	a	key	factor.	The	European	Commission	(2022)	
emphasized	 the	 importance	of	 training	educators	 to	understand	how	 to	assess	 the	 safety	and	
ethics	 of	AI	 use	 in	 the	 classroom.	 In	 the	madrasah	 context,	 teachers	 are	not	 only	 required	 to	
understand	 technology	 but	 also	 to	 be	 able	 to	 filter	 its	 use	 through	 the	 perspective	 of	 Islamic	
values	 (Aisyi	&	Munandar,	2024).	With	 this	knowledge,	 teachers	can	serve	as	 role	models	 for	
ethical	digital	practices,	both	in	learning	interactions	and	in	students'	social	lives	online.	

From	 these	various	descriptions,	 it	 is	 apparent	 that	 research	and	development	on	 the	
application	 of	 digital	 ethics	 in	 Islamic	 elementary	 schools	 (madrasah	 ibtidaiyah)	 is	 still	 very	
limited.	 Most	 studies	 focus	 on	 technology	 mastery	 or	 improving	 digital	 literacy;	 few	 have	
examined	the	integration	of	knowledge,	skills,	and	attitudes	regarding	digital	ethics	in	the	context	
of	basic	 Islamic	education.	Based	on	 this,	 the	 focus	and	research	gap	are	crucial	 to	 fill	 so	 that	
madrasahs	can	play	a	vanguard	role	in	shaping	an	intelligent	and	ethical	generation	in	the	era	of	
artificial	 intelligence.	 Thus,	 the	 urgency	 of	 this	 research	 lies	 in	 how	 digital	 ethics	 can	 be	
internalized	from	an	early	age	through	a	madrasah	education	system	grounded	in	Islamic	values.	

Therefore,	this	study	explicitly	aims	to	analyze	the	integration	of	digital	knowledge,	skills,	
and	ethical	attitudes	among	students	in	Madrasah	Ibtidaiyah	within	the	context	of	the	Artificial	
Intelligence	era.	It	seeks	to	construct	a	conceptual	framework	that	connects	Islamic	values	with	
digital	 ethics	 education,	 highlighting	 how	 spiritual	 and	 moral	 awareness	 can	 guide	 the	
responsible	 use	 of	 technology	 from	 an	 early	 age.	 By	 formulating	 this	 framework,	 the	 study	
contributes	 to	 filling	 the	 research	 gap	 in	 linking	 AI	 literacy	 with	 Islamic	 ethical	 formation	 a	
perspective	that	remains	underexplored	in	current	elementary	education	research.	
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B. METHODS	
The	research	method	used	was	a	literature	review	with	a	qualitative	approach	(Creswell	

&	 Creswell,	 2023).	 Relevant	 journal	 articles,	 conference	 proceedings,	 and	 official	 reports	
published	 between	 2020	 and	 2025	were	 collected	 from	 academic	 databases	 such	 as	 Scopus,	
Google	 Scholar,	 and	 ResearchGate.	 Additional	 references	 from	 national	 journals	 and	 official	
publications	 of	 the	 Indonesian	 Ministry	 of	 Religious	 Affairs	 were	 also	 included	 to	 ensure	
contextual	relevance	to	Islamic	education	in	Indonesia.	

The	selected	literature	was	reviewed	based	on	its	focus	on	digital	ethics,	digital	literacy,	
or	AI	education	in	elementary	or	Islamic	educational	settings,	particularly	those	integrating	moral	
and	 character	 education	 values.	 Each	 source	was	 examined	 to	 identify	 recurring	 themes	 and	
patterns	 concerning	 the	 development	 of	 digital	 knowledge,	 skills,	 and	 ethical	 attitudes.	 The	
information	 obtained	 was	 then	 interpreted	 and	 synthesized	 through	 a	 qualitative	 content	
analysis	process	that	connected	global	theories	of	digital	ethics	with	Islamic	moral	principles	such	
as	 amanah	 (trustworthiness),	 muraqabah	 (self-awareness),	 and	 akhlaq	 al-karimah	 (noble	
character).	

The	synthesis	 results	were	used	 to	 formulate	a	 conceptual	 framework	explaining	how	
digital	 ethics	 can	be	 internalized	 in	madrasah	 ibtidaiyah	 education.	 This	 process	 ensured	 the	
validity	 and	 coherence	 of	 the	 analysis	 by	 aligning	 contemporary	 digital	 ethics	 discourse	with	
Islamic	educational	values,	providing	a	comprehensive	understanding	of	how	technology	can	be	
taught	ethically	within	a	faith-based	context.	

	
C. RESULTS	&	DISCUSSIONS	

Based	on	a	literature	review	of	various	sources,	both	international	and	national,	findings	
indicate	that	digital	ethics	education	for	elementary	school	students	is	an	urgent	need	in	the	era	
of	artificial	intelligence.	This	education	aims	not	only	to	improve	technological	literacy	but	also	
to	shape	character,	responsibility,	and	spiritual	awareness	in	the	use	of	technology.	Islamic	values	
such	as	amanah	(	trustworthiness)	,	muraqabah	(	charity	),	and	akhlaq	al-karimah	(good	character)	
can	be	integrated	with	the	concept	of	digital	ethics	so	that	students	are	not	only	digitally	literate	
but	also	digitally	civilized.	Three	key	findings	are	outlined	below.	
	
Digital	Ethics	Knowledge:	Awareness	of	Monotheism	and	the	Trust	of	Technology	

Digital	ethics	knowledge	in	Islamic	elementary	schools	encompasses	an	understanding	of	
digital	 technology,	 data,	 and	 artificial	 intelligence,	 grounded	 in	 faith.	 (Dabbagh	 et	 al.,	
2025)emphasize	that	AI	literacy	must	be	accompanied	by	moral	awareness	so	that	the	younger	
generation	understands	that	technology	is	not	ethically	neutral.	From	an	Islamic	perspective,	this	
is	closely	related	to	the	values	of	monotheism	and	trustworthiness.	Monotheism	is	the	belief	that	
all	 knowledge	and	 intelligence	originate	 from	Allah	SWT,	while	 trustworthiness	 is	 the	human	
obligation	to	use	technology	for	the	benefit	of	mankind.	

(Yenni	 Fitriani	 et	 al.,	 2023)added	 that	 the	 implementation	 of	 AI	 technology	 in	 the	
elementary	 school	 curriculum	 needs	 to	 be	 directed	 to	 guide	 students	 in	 understanding	 the	
benefits	and	limitations	of	technology	in	a	proportional	manner.	Thus,	knowledge	of	digital	ethics	
will	not	stop	at	technical	aspects	but	will	develop	into	a	spiritual	understanding	that	technology	
is	a	means	of	testing	human	responsibility.	This	aligns	with	Allah	SWT's	words	in	Surah	Al-Isra'	
verse	36:	

	
لاًوNْـسْمَُ ھنْعَ نَاكَ كKَىلٰۤوُا ُّلكَُ داؤَُفلْاوَ رَصََبلْاوَ عَمَّْسلا َّنِا مٌۗلْعِ ھِٖب كََل سَیَْل امَ فُقَْت لاَوَ 	
	

Meaning:	"And	do	not	follow	that	of	which	you	have	no	knowledge.	Indeed,	the	hearing,	the	
sight,	and	the	heart,	all	of	these	will	be	questioned."	

According	to	the	Tafsir	Wajiz	and	Tafsir	Tahlili	of	the	Indonesian	Ministry	of	Religious	
Affairs,	 this	 verse	 contains	 a	warning	 for	 humans	 not	 to	 follow	 something	without	 a	 basis	 in	
knowledge	and	correct	evidence,	because	every	sensory	and	spiritual	potential	such	as	hearing,	
sight,	and	conscience	will	be	held	accountable	by	Allah	SWT	(Hikmah	&	Maryono,	2022).	The	
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Kemenag	interpretation	emphasizes	that	this	verse	guides	humans	to	behave	rationally,	carefully,	
and	morally	responsible	in	every	action,	both	in	the	real	world	and	the	digital	world	(Fauziah	&	
Nurulita,	2024).	

In	 the	 context	 of	 digital	 ethics	 education,	 the	meaning	of	 this	 verse	 is	 highly	 relevant.	
Elementary	school	students	need	to	be	taught	that	every	online	activity,	such	as	searching	for	
information,	writing	messages,	uploading	content,	or	sharing	data,	involves	the	use	of	hearing,	
sight,	and	the	heart.	All	of	these	activities	are	not	value-free,	but	rather	part	of	a	moral	mandate	
that	must	 be	 accounted	 for	 before	God.	 Thus,	 Surah	Al-Isra',	 verse	 36,	 serves	 as	 a	 normative	
foundation	for	the	formation	of	Islamic	digital	ethics,	requiring	that	every	digital	action	be	based	
on	knowledge,	good	intentions,	and	spiritual	awareness	to	avoid	the	misuse	of	technology	that	
harms	oneself	or	others.	

	
Digital	Ethics	Skills:	Sharpening	Manners,	Responsibility,	and	Balance	

Digital	 ethics	 skills	 in	 elementary	madrasas	not	 only	 focus	on	 technical	 skills	 in	using	
digital	devices,	but	also	include	self	-regulation	,	maintaining	good	manners	in	interactions,	and	
weighing	 the	moral	 consequences	 of	 every	 online	 activity.	 The	European	Commission	 (2022)	
emphasized	 that	 digital	 skills	 development	must	 always	place	 humans	 at	 the	 center	 (	 human	
agency	),	so	that	technology	becomes	a	tool	 for	the	common	good,	not	a	substitute	 for	human	
values.	 In	 Islamic	 education,	 such	 skills	 are	 synonymous	 with	 the	 ability	 to	 control	 oneself	
(	mujahadah	al-nafs	)	and	behave	in	a	balanced	manner	(	tawazun	)	in	all	things.	

Mulyadi	 et	 al.	 (2024)	 reinforce	 this	 view	 by	 emphasizing	 that	 AI-based	 curriculum	 in	
elementary	schools	is	not	solely	focused	on	personalized	learning	or	technological	efficiency,	but	
must	also	be	oriented	toward	developing	human	character	and	social	responsibility.	Students	are	
not	only	taught	"how	to	use"	technology,	but	also	"when	and	why"	to	use	it.	Thus,	digital	ethics	
skills	 include	 critical	 thinking,	 managing	 device	 usage	 time,	 verifying	 information,	 and	
maintaining	ethical	online	communication.	The	value	of	these	skills	is	in	line	with	QS	Al-Furqan	
verse	67. 

امًاوََق كَلِذٰ نَیَْب نَاكَوَ اوْرُُتقَْی مَْلوَ اوُْفرِسُْی مَْل اوُْقَفنَْا آَذاِ نَیْذَِّلاوَ 	
Meaning:	And	those	who	when	they	spend	(wealth),	 they	are	neither	excessive	nor	(also)	
stingy,	and	are	(spending)	in	the	middle	between	such	things.	

According	to	the	Indonesian	Ministry	of	Religious	Affairs'	Tafsir	Tahlili,	this	verse	conveys	
a	message	about	moderation	(	 tawazun	)	 in	using	God's	blessings,	 including	time,	energy,	and	
human	 abilities	 (Yusuf	 &	 Takdir,	 2020).	 Islam	 does	 not	 prohibit	 the	 use	 of	 technology,	 but	
reminds	us	not	to	use	it	excessively	(	israf	)	and	not	to	neglect	it	to	the	point	of	being	left	behind.	
The	 Ministry	 of	 Religious	 Affairs'	 Tafsir	 Al-Wajiz	 adds	 that	 this	 verse	 teaches	 people	 to	 use	
resources	proportionally	 and	 responsibly,	 because	balance	 is	 part	 of	 the	noble	 character	 of	 a	
believer	(Khairani	et	al.,	2023).	

If	 this	verse	 is	connected	to	the	context	of	digital	ethics,	 then	the	principle	of	 tawazun	
means	 using	 technology	 with	 balance	 and	 moral	 control	 (Khairani	 et	 al.,	 2023).	 Madrasah	
students	need	to	be	trained	not	to	become	immersed	in	the	digital	world	to	the	point	of	neglecting	
their	obligations	of	worship,	 learning,	or	 social	 interaction.	Conversely,	 they	should	not	 reject	
technology	completely,	as	it	can	be	a	means	of	learning,	preaching,	and	charity.	This	proportional	
attitude	reflects	Islamic	digital	etiquette,	which	places	technology	as	a	tool,	not	the	center	of	life.	
Therefore,	digital	ethics	skills,	from	an	Islamic	perspective,	are	a	process	of	habituating	etiquette	
and	moral	responsibility	in	using	technology	.	Elementary	Madrasahs	have	an	important	role	to	
play	in	instilling	the	principles	of	tawazun	and	itqan	in	the	use	of	technology,	so	that	students	
grow	into	a	generation	that	is	not	only	digitally	proficient,	but	also	has	a	balanced,	civilized,	and	
faithful	personality.	

	
	
	

Digital	Ethical	Attitude:	Building	Akhlakul	Karimah	and	Muraqabah	in	the	Virtual	World	
Attitude	is	the	most	fundamental	element	in	the	formation	of	digital	ethics	because	it	is	
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directly	 related	 to	 a	 person's	 inner	 awareness	 and	 moral	 responsibility	 in	 interacting	 in	
cyberspace.	Dabbagh	et	al.,	(2025)	emphasized	that	digital	ethics	education	is	not	enough	to	only	
instill	 knowledge	 and	 skills,	 but	must	 also	 foster	 ethical	 awareness	 and	 empathy	 that	 direct	
students'	behavior	towards	the	common	good.	In	the	context	of	Islamic	elementary	schools,	this	
digital	 ethical	 attitude	 is	 identical	 to	 the	 formation	 of	 akhlakul	 karimah,	 namely	 the	 habit	 of	
speaking,	 behaving,	 and	 interacting	 that	 reflects	 Islamic	 values,	 both	 in	 the	 real	 world	 and	
digitally	(Hartati	et	al.,	2025).	

The	urgency	of	these	values	is	due	to	the	fact	that	elementary	school-aged	children	are	
beginning	 to	 form	their	social	and	digital	 identities.	 If	 they	are	not	equipped	with	morals	and	
responsibility,	they	are	vulnerable	to	unethical	behavior	in	cyberspace	such	as	spreading	hatred,	
imitating	 negative	 content,	 or	 violating	 others'	 privacy	 (Hamama,	 2024).	 Subiyantoro	 (2024)	
explains	that	in	the	context	of	artificial	intelligence,	humans	still	have	a	moral	role	as	the	main	
controller;	 technology	 is	only	a	 tool	 that	must	be	regulated	by	values.	Therefore,	education	 in	
madrasas	needs	to	instill	an	attitude	of	muraqabah,	an	awareness	that	Allah	SWT	always	watches	
over	 every	 human	 action,	 including	 digital	 activities	 hidden	 from	 human	 view.	 The	 basis	 of	
muraqabah	is	explained	in	Q.S.	Qaf	verse	18.	

	
ٌدیْتِعَ بٌیْقِرَ ھِیَْدَل َّلااِ لٍوَْق نْمِ ظُفِلَْی امَ  

Meaning:	"There	 is	not	a	single	word	spoken	but	there	 is	a	guardian	angel	nearby	who	is	
always	present."	

According	to	the	Indonesian	Ministry	of	Religious	Affairs'	Tahlili	Interpretation,	this	verse	
implies	that	every	human	word	and	action	is	recorded	by	angels	as	a	form	of	divine	supervision.	
The	Ministry	of	Religious	Affairs'	Al-Wajiz	 Interpretation	adds	 that	 this	verse	 instills	 spiritual	
awareness	(	muraqabah	)	that	encourages	humans	to	always	be	careful	and	honest	in	every	action,	
both	visible	and	hidden	(MUID	et	al.,	2023).	In	the	context	of	digital	ethics,	this	verse	emphasizes	
that	all	forms	of	online	communication,	comments,	posts,	or	personal	messages,	are	not	free	from	
God's	supervision	and	will	be	accounted	for	(Afriyanto,	2025).	By	understanding	this	meaning,	
elementary	school	students	will	learn	that	every	digital	activity	is	part	of	a	record	of	good	deeds.	
They	must	be	careful	in	typing,	speaking,	or	disseminating	information,	because	cyberspace	is	not	
a	free	space	without	value,	but	rather	an	area	that	is	also	within	Islamic	moral	law.	

	
D. CONCLUSION	

This	study	concludes	that	digital	ethics	education	in	Islamic	elementary	schools	plays	a	
vital	role	in	shaping	a	generation	that	is	both	technologically	competent	and	morally	grounded.	
The	synthesis	of	previous	studies	shows	that	the	integration	of	digital	ethics	within	the	madrasah	
ibtidaiyah	curriculum	should	 include	 three	 interrelated	dimensions:	digital	knowledge,	digital	
skills,	and	digital	ethical	attitudes.	Through	these	dimensions,	students	are	expected	not	only	to	
master	 technology	 but	 also	 to	 develop	 moral	 awareness	 and	 spiritual	 responsibility	 in	 their	
digital	interactions.	

An	understanding	of	digital	ethics	nurtures	tawhid	and	a	sense	of	moral	accountability	in	
using	 technology,	 while	 digital	 ethical	 skills	 emphasize	 good	 manners,	 self-regulation,	 and	
balance	(tawazun)	in	online	behavior.	At	the	same	time,	the	cultivation	of	ethical	attitudes	fosters	
akhlaq	 al-karimah	 and	 muraqabah,	 which	 strengthen	 students’	 awareness	 that	 every	 digital	
activity	 carries	 moral	 and	 spiritual	 consequences.	 When	 these	 three	 aspects	 are	 integrated,	
madrasah	ibtidaiyah	can	foster	a	“digitally	civilized”	generation	students	who	are	literate,	ethical,	
and	responsible	in	the	use	of	technology.	

The	 findings	 of	 this	 study	 also	 emphasize	 the	 importance	 of	 collaboration	 among	 all	
educators,	 not	 only	 Islamic	 Religious	 Education	 (PAI)	 teachers,	 in	 developing	 digital	 ethics	
education.	Homeroom	and	general	subject	teachers	should	work	together	to	internalize	ethical	
values	 through	 everyday	 learning	 practices	 and	 digital	 interactions	 in	 the	 classroom.	 Such	
collaboration	 can	 transform	madrasahs	 into	 inclusive,	 faith-based	 environments	 that	 nurture	
students’	digital	 literacy	alongside	 their	moral	 and	 spiritual	 growth.	 In	 the	 future,	 research	 is	
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encouraged	 to	 develop	 and	 test	 an	 implementation	 model	 of	 a	 collaborative	 digital	 ethics	
curriculum	 that	 integrates	 multi-disciplinary	 teacher	 roles,	 ensuring	 that	 the	 framework	
proposed	in	this	study	can	be	practically	applied	to	strengthen	ethical	digital	literacy	in	Islamic	
elementary	education.	

		
REFERENCES	
Afriyanto,	D.	(2025).	Relevansi	Tafsir	Ayat-Ayat	tentang	Kehidupan	Akhirat	terhadap	Penguatan	

Nilai	Rukun	Iman	dalam	Pendidikan	Islam.	Bayan:	Jurnal	Studi	Islam	Dan	Humaniora,	1(1),	
14–25.	

Aisyi,	R.	R.,	&	Munandar,	I.	M.	(2024).	Upaya	Modernisasi	Pendidikan	Islam	Pada	Tingkat	Sekolah	
Dasar	dan	Madrasah	 Ibtidaiyah.	Bunayya:	 Jurnal	Pendidikan	Guru	Madrasah	 Ibtidaiyah,	
5(4),	233–244.	

Akramova,	 A.	 (2021).	 Media	 Technology	 in	 Moral	 Education	 Students.	 BULLETIN	 Series	 of	
Pedagogical	Sciences,	4,	90.	

Amelia,	 K.	 N.,	 Herliana,	 D.	 P.,	 &	 Agustin,	 F.	 A.	 (2025).	 Integrasi	 Teknologi	 dalam	 Pendidikan;	
Optimalisasi	Media	Pembelajaran	Berbasis	Teknologi	untuk	Generasi	Z.	Zaheen:	 Jurnal	
Pendidikan,	Agama	Dan	Budaya,	1(1),	82–95.	

Arisanty,	M.,	Riady,	Y.,	Kharis,	S.	A.	A.,	Permatasari,	S.	M.,	&	Sukatmi,	S.	(2025).	Cerdas	Dan	Aman	
Bermedia	Digital:	Peningkatan	Kesadaran	Keamanan	Siber	Di	Era	Hoaks	Dan	Phishing.	
Jurnal	Pengabdian	Kepada	Masyarakat	Patikala,	4(4),	1407–1418.	

Chasbiyah,	 M.	 U.,	 Arizhma,	 M.,	 &	 El-Yunusi,	 M.	 Y.	 M.	 (2024).	 Peran	 Etika	 Profesi	 dalam	
Meningkatkan	 Kualitas	 Guru	 di	 Era	 Digital.	 Indonesian	 Research	 Journal	 on	 Education,	
4(4),	2000–2008.	

Creswell,	 J.	 W.,	 &	 Creswell,	 J.	 D.	 (2023).	Research	 Design	 Qualitative,	 Quantitative,	 and	 Mixed	
Methods	Approaches	(L.	Fargostein	(ed.);	6th	ed.).	SAGE	Publications,	Inc.	

Dabbagh,	H.,	Earp,	B.	D.,	Mann,	S.	P.,	Plozza,	M.,	Salloch,	S.,	&	Savulescu,	J.	(2025).	AI	ethics	should	
be	mandatory	for	schoolchildren.	In	AI	and	Ethics	(Vol.	5,	Issue	1).	Springer	International	
Publishing.	https://doi.org/10.1007/s43681-024-00462-1	

Darmayasa,	D.,	Lakadjo,	M.	A.,	Juasa,	A.,	Rianty,	E.,	Efitra,	E.,	Wirautami,	N.	L.	P.,	&	Calam,	A.	(2025).	
Pendidikan	Di	Era	Digital:	Tantangan	Dan	Peluang.	Henry	Bennett	Nelson.	

European	Commission.	(2022).	Ethical	guidelines	on	the	use	of	artificial	intelligence	(AI)	and	data	
in	teaching	and	learning	for	educators.	https://doi.org/10.2766/127030	

Fardan,	M.,	Hamzah,	M.,	&	Syaifuddin,	M.	(2025).	Peran	Guru	Akidah	Akhlak	dalam	Menanamkan	
Nilai-Nilai	Etika	Digital.	Akhlak:	Jurnal	Pendidikan	Agama	Islam	Dan	Filsafat,	2(3),	246–
255.	

Fauziah,	A.	H.,	&	Nurulita,	D.	A.	 (2024).	 Integrasi	nilai	pendidikan	dalam	Surah	al-Isra’ayat	36	
untuk	mencegah	perilaku	impulsivitas	di	media	sosial.	At-Tarbiyah:	Jurnal	Penelitian	Dan	
Pendidikan	Agama	Islam,	2(1),	397–404.	

Hamama,	 S.	 (2024).	 Etika	 Komunikasi	 dalam	 Media	 Sosial:	 Tantangan	 dan	 Solusinya.	 Jurnal	
Selasar	KPI:	Referensi	Media	Komunikasi	Dan	Dakwah,	4(2),	182–197.	

Hartati,	T.	N.,	Wulansari,	V.	D.,	Maghfiroh,	U.,	Febriani,	E.	F.,	&	Putri,	U.	A.	(2025).	Peran	Pendidikan	
Agama	Islam	Dalam	Pembentukan	Etika	Digital	Siswa	Di	Era	Media	Sosial.	At-Tarbiyah:	
Jurnal	Penelitian	Dan	Pendidikan	Agama	Islam,	2(2),	365–371.	

Hasan,	H.,	&	Bejiman,	B.	(2025).	Analisis	Tingkat	Kemampuan	Literasi	Digital	pada	Siswa	Sekolah	
Dasar	di	Era	Teknologi.	JADIKA:	Jurnal	Pendidikan	Guru	Sekolah	Dasar,	1(2),	91–99.	

Hikmah,	I.	M.	N.,	&	Maryono,	M.	(2022).	Integrasi	Iman	Serta	Ilmu	Pengetahuan	Dalam	Pendidikan	
Islam	(Kajian	Al-Qur’an	Surat	Al-Isra’Ayat	36).	 JASNA:	 Journal	For	Aswaja	Studies,	2(1),	
15–26.	

Kabata,	B.	N.,	SE,	M.	P.,	Labkoli,	M.	D.	M.,	&	Oematan,	I.	A.	(2025).	Strategi	Sosial	Bimbingan	dan	
Konseling	dalam	Menghadapi	Era	Digital.	PT	Indonesia	Delapan	Kreasi	Nusa.	

Khairani,	R.,	Saripuddin,	S.,	&	Fitriani,	E.	(2023).	Esensi	Gaya	Hidup	Minimalis:	Studi	Living	Qur’an	
Surah	Al-Furqan	ayat	67	Perspektif	Generasi	Milenial	di	Kota	Medan.	Al-Fahmu:	 Jurnal	
Ilmu	Al-Qur’an	Dan	Tafsir,	2(1),	91–102.	



Proceedings of the International Conference on Islamic Education (ICIED) 1092 

Kobandaha,	 F.,	 Annas,	 A.	 N.,	 Maliki,	 P.	 L.,	 &	 Gamar,	 N.	 (2025).	 Manajemen	 Pendidikan	 Islam	
Berbasis	Artificial	Intelligences	di	Era	Digital	Sebuah	Tinjauan	Literatur.	RIGGS:	Journal	of	
Artificial	Intelligence	and	Digital	Business,	4(1),	576–582.	

MUID,	A.,	Zaidiyah,	I.	R.,	&	Awadi,	M.	(2023).	Aspek	Pendidikan	Yang	Terkandung	Pada	Rukun	
Iman	Pada	Kehidupan	Akhirat:	Tafsir	Surah	Qaf	50:	19-23,	Al-’Ala	87:	14-17,	Dan	Al	Hadid	
57:	20.	Jurnal	Ilmu	Pengetahuan	Dan	Pendidikan	Islam,	12(12).	

Mulyadi,	 M.,	 Ilyas,	 M.,	 Kafrawi,	 K.,	 Syahid,	 A.,	 &	 Liriwati,	 F.	 Y.	 (n.d.).	 Kurikulum	 Berbasis	
Kecerdasan	Buatan:	Menyongsong	Revolusi	Pendidikan.	Jurnal	Literasiologi,	11	Nomor	2,	
103–112.	

Nada,	 S.	 A.,	 &	 Romadhon,	M.	 S.	 (2024).	 Implementasi	 Pembelajaran	 Sains	 berbasis	 Discovery	
Learning	materi	siklus	air	di	MI	Perwanida	Blitar.	AKSELERASI:	Jurnal	Pendidikan	Guru	
MI,	 5(2),	 141–148.	
https://akselerasi.uinkhas.ac.id/index.php/aksel/article/view/666/90	

Novita,	N.	N.	I.	(2023).	Penguatan	Etika	Digital	Melalui	Materi	“Adab	Menggunakan	Media	Sosial”	
Pada	Mata	Pelajaran	Pendidikan	Agama	Islam	Dalam	Membentuk	Karakter	Peserta	Didik	
Menghadapi	Era	Society	5.0.	Journal	of	Education	and	Learning	Sciences,	3(1),	73–93.	

Rahmadani,	 S.	 (2024).	 Strategi	 pembelajaran	pendidikan	 agama	 Islam	di	 era	 digital:	 Tinjauan	
literatur	 kualitatif.	 Jurnal	 Media	 Akademik	 (JMA),	 2(6).	
https://jptam.org/index.php/jptam/article/view/23954	

Rahmawati,	I.	N.	I.,	Febrianti,	A.	H.,	Wibowo,	A.	M.,	Sugiri,	W.	A.,	&	Kurniawan,	P.	T.	(2023).	Profile	
Of	Student’s	And	Teacher’s	Ability	To	Utilize	Digital	Device	In	The	Learning	Of	IPAS	At	
SDN	Bunulrejo	 1	Malang.	Proceeding	Of	 International	 Conference	On	 Islamic	 Education	
(ICIED),	8(1),	1–7.	

Romadhon,	 M.	 S.	 (2024).	 Pengembangan	 LKPD	 berbasis	 etnomatematika	 pada	 motif	 batik	
pamiluto	ceplokan	Gresik	dengan	pendekatan	matematik	realistik	Indonesia	materi	bangun	
datar	Kelas	IV	di	MIN	3	Malang.	Universitas	Islam	Negeri	Maulana	Malik	Ibrahim.	

Romadhon,	M.	S.,	Febrianti,	A.	H.,	Rahmawati,	I.	N.	I.,	Derajat,	L.	S.,	&	Aprilia,	C.	D.	(2024).	Profile	
of	 Religious	 Moderation	 at	 Madrasah	 Ibtidaiyah	 Negeri	 3	 Malang.	 ICIED:International	
Conference	 on	 Islamic	 Education,	 488–496.	 https://conferences.uin-
malang.ac.id/index.php/icied/article/view/3180/1592	

Romadhon,	M.	 S.,	 Padil,	M.,	&	Tharaba,	M.	 F.	 (2024).	 Classroom	Management	Approaches	 For	
Management	Students	 In	Learning	Process.	Ar-Rosikhun:	 Jurnal	Manajemen	Pendidikan	
Islam,	3(3),	186–195.	

Romadhon,	M.	S.,	Padil,	M.,	&	Zuhriyah,	I.	A.	(2024).	Strategy	Strengthening	Quality	Management	
in	Madrasah	through	Quality	Cost.	Ar-Rosikhun:	Jurnal	Manajemen	Pendidikan	Islam,	4(1),	
50–61.	

Sagala,	 J.	 (2025).	 Peran	 Media	 Digital	 dalam	 Meningkatkan	 Pemahaman	 Materi	 Pendidikan	
Agama	Islam	di	Era	Modern.	Jurnal	Kualitas	Pendidikan,	3(1),	285–291.	

Sakti,	 R.	 D.	 (2024).	 Kemajuan	 Digital:	 Bagaimana	 Teknologi	 Membentuk	 Ulang	 Cara	 Kita	
Berkomunikasi.	Jurnal	Pendidikan	Bahasa	Dan	Sastra	Daerah,	1(1),	13–20.	

Subiyantoro,	S.	(2024).	Buku	Ajar	Artificial	Intelligence.	
Supriyatno,	T.,	Susilawati,	S.,	&	Hassan,	A.	(2020).	E-learning	development	in	improving	students’	

critical	 thinking	 ability.	 Cypriot	 Journal	 of	 Educational	 Sciences,	 15(5),	 1117–1127.	
https://doi.org/10.18844/cjes.v15i5.5159	

Yenni	Fitriani,	Supratman	Zakir,	Ramadhoni	Aulia	Gusli,	&	Kurnia	Mira	Lestari.	(2023).	Konsep	
Kecerdasan	Buatan	(Artificial	Intelligence)	Dalam	Manajemen	Kurikulum	SD	/	MI.	Jurnal	
Publikasi	Ilmu	Manajemen,	3(1),	11–22.	https://doi.org/10.55606/jupiman.v3i1.3223	

Yusuf,	M.,	&	Takdir,	M.	(2020).	Pendidikan	Karakter	Perspektif	Tafsir	Al-Misbah	Surah	Al-Furqan	
Ayat	63-70	dan	Implikasinya	Terhadap	Pengembangan	Pendidikan	Islam.	Jurnal	Fascho:	
Kajian	Pendidikan	Dan	Sosial	Kemasyarakatan,	10(1),	25–33.	

Zaskia,	A.,	Rahmawati,	T.	D.,	Aljanah,	O.	H.,	&	Abdurrahmansyah,	A.	(2025).	Era	Digital:	Mampukah	
Guru	Membentuk	Generasi	Masa	Depan?	Cendekia:	Jurnal	Ilmu	Pengetahuan,	5(1),	460–
471.	


